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Jewish Amulets in the United States National Museum. — By 
I. M. Casanowicz, National Museum, Washington, D. C. 

The Museum's collection of Jewish amulets, some thirty-five in 
number, includes manuscripts on paper and parchment, prints 
on paper and cloth, and metal disks, plaques and medallions. 
Part of the collection was acquired by the Museum in 1902 from 
a dealer who obtained it in Tunis, North Africa; the rest 
belongs to the Benguiat deposit of objects of Jewish religious 
ceremonial in the Museum, and presumably originated in the 
Near East. 

The language of the amulets is what goes under the name of 
post-Biblical Hebrew, which often exhibits a disregard of the 
niceties of grammar and syntax, with an admixture of Aramaic 
phrases and words. Judging from the character of the writing, 
they are of modern make, though their contents no doubt go 
back to remoter times. 

Besides these specifically Jewish amulets, the National 
Museum is in possession of five magic bowls, four in Hebrew 
script, one in Syriac Estrangelo, supposed to have been found 
at Hillah, Mesopotamia. 

General Contents and Arrangement of the Amulets 
The basis or efficacious portion of Jewish amulets consists in 
the use of the names of God and angels 1 and in the application 
of Biblical verses 2 unchanged or in permutation of the words 
and letters. Thus the metallic amulets are frequently merely 
engraved or stamped with **]& » with or without some device, 
such as the 'shield of David/ or the hexagonal star, the seven- 
branched candlestick (menorah), the tablets of the Decalogue; 

1 For the significance and importance of the knowledge and use of names 
in Assyrian and Egyptian incantations comp. Morris Jastrow, Die Beligion 
Babyloniens und Assyriens, Giessen, 1905, 1. 112, 132, 327 ; E. A. W. 
Budge, Egyptian Magic, London, 1901, ch. 5; A. Erman, Die agyptische 
Beligion, Berlin, 1905, 31, 154; and in general, James A. Montgomery, 
Aramaic Incantation Texts from Nippur (University of Pennsylvania 
Publications. Babylonian Section, vol. 3), Philadelphia, 1913, 58 and 56 
n. 35, where further references are given. 

2 Cf . Montgomery, op. cit., 62f . 
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two plaques have the names of the four rivers of paradise (Gen. 
2. 10 ff.) in all possible transpositions and permutations of the 
words and letters. To the names of God familiar from the Old 
Testament the Kabbalists added numerous divine names con- 
structed from passages of the Bible or some prayer by means of 
the gematria* and notarikon* the various systems of alphabets, 
as the *Tj"Dtf > £JO"flN B > or by combinations and transpositions 
of the words and letters. Thus, for instance, from Ex. 14. 19-21, 
by reading v. 19 and 21 forward and v. 20 backward, seventy- 
two names, each of three letters, are formed. 6 

The Biblical passages applied in amulets either contain refer- 
ences to God 's help and succour in distress, or his promise of 
delivery from danger, so, for instance, Ps. 34. 7; 46. 12; 71. 
2, 12; others to incidents of Biblical history of a symbolical 
character, as the healing of the water through Elisha (2 K. 2. 
19), or delivery of Daniel from the lions' den (Dan. 6. 23). 
Others have come to be considered as incantations in themselves. 
So Ex. 22. 18; Gen. 49. 22 (against the evil eye) ; Nu. 6. 24-26 
(the Aaronite blessing) ; Deut. 6. 4-9 (the Shema c ) ; Ex. 15. 
26 ; Deut. 7. 15 ; Psalm 67 inscribed in form of the candlestick ; 
Psalm 91 (with the last verse of the preceding Psalm), which 
is -particularly considered as effective against evil spirits, and 
is termed in rabbinical literature D'JWS ^U? T£> or D\WJ. 'a 
song against plagues/ here meaning, attacks of evil spirits, as 
in the Targum as well as in Midrash the whole Psalm is given 
a demonistic interpretation. 7 Others were found a place in 
the amulets on the strength of Kabbalistic interpretation that 
they contained some mystical names of God. So Ex. 14. 19-21 
referred to above, Deut. 28. 12. 



3 Gematria is an arithmetical equation. It assumes for two words, the 
letters of which yield the same numerical value, an identical meaning, or 
a mystical connection between their meanings. 

4 Notarikon is the combination of the initials or end-letters of several 
words or verses to one word, or the forming a new word of each letter of 
a word. 

5 Changing the position of proximate letters p for K), or placing 
the letters in reversed order (H for K). 

6 So Rashi to Suk. 45a. For other Biblical passages transposed into 
mystical names cf. M. Moise Schwab, Vocabulaire de I'angelologie, Paris, 
1878, 60f, 80, 89, 110, 118, 204, 248, 316f. 

7 Cf. Shebu. 15^; Nu. Midr. Rab. 12. 3. 
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Another element entering the composition of amulets are 
astrological conceptions and notions. Of the ten circles, of 
which the Kabbalah conceived the universe to consist (corre- 
sponding to the same number of Sefiroth), the seven planets 
were believed to be of the greatest importance to man. For 
each planet presided over a certain department of human affairs. 
They were provided with seven angelic regents, who ruled over 
them, each having under him several angelic servitors. So like- 
wise the twelve constellations of the zodiac, the four cycles 
(tekufoth), or seasons of the year, the days of the week and 
hours of the day, etc., had each their particular ruling angel or 
genius, who were the direct agents and cause of the influence 
they were supposed to exercise over the life of nature and of 
man. So in addition to God and the angels these guardian 
spirits of the heavenly bodies and seasons are appealed to in 
the amulets. 8 

Gathering up these elements, it may be stated that a full and 
elaborate amulet usually begins with an invocation of God and 
the angels set over the various departments of nature and life. 
Then follows a long string of ills of body and soul from 
which the bearer of the amulet is to be freed or protected 
by the amulet. Next comes the adjuration of the various classes 
of evil spirits, followed by an enumeration of a series of vicis- 
situdes and mishaps which may befall the body or mind of the 
patient. To these tripartite, negative elements of the invoca- 
tion, noted by Professor Montgomery, in a modified way, in the 
Aramaic bowl incantations, 9 is frequently added a positive ele- 
ment, the prayer that the bearer of the amulet may obtain grace 
and favor in the eyes of God and man. Interwoven with the 
invocation and surrounding it like a frame are Scriptural pas- 
sages mentioned above. Mixed up with all this, or set up in 
some figure, as the 'shield of David,' the magic square or cir- 
cle, is a medley of names of God and angels, some of them ' won- 
derful and fearful' forms, defying any attempt at a rational 
philological and etymological explanation, written forward and 
backward and crosswise in all possible permutations and trans- 



8 Cf. PSBA. 28 (1906). 110 ff; Shabb. 156*; B. Mes. (Bashi), 106b; 
The Chronicles of Jerahmeel, ed. Gaster, 12 f. 
9 Op. cit., 69. 
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positions of the letters. Even some pagan deities have been 
smuggled in, much transformed, or deformed in their passage 
from pagan godhood to Jewish angelhood. So that from the 
amulets quite a respectable little international and interreligious 
pantheon (and also pandemonium) might be brought together. 
The amulet selected for reproduction, while not adorned with 
some of the devices mentioned above, is, as regards the contents, 




the most complete and elaborate in the collection. It is a parch- 
ment manuscript, seven and a half inches square, and comes 
from Tunis. It is written in minute but, with the exception of 
a few worn off -places, clear and fully legible script; in fact, 
the writing exhibits a skilful and practised hand, perhaps that 
of a professional scribe (sofer) of the Torah scrolls. The main 
part, that is the invocation, is composed of three figures : a kind 
of portal formed of intersecting semicircles, closed at the top 
with a sort of crown; round it inside runs a scroll, symmet- 
rically disposed; while in the center is a pear-shaped figure, 
inclosing a circle or wheel, with intersecting semicircles between 
them, and a star or six spokes within the wheel or circle. — The 
numbers on the subjoined guide or plan show in a measure the 
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devious and maze-like path the scribe followed, and there is 
room for difference of opinion as to the correct sequence of the 
several parts; the dove-tailing of them presented here is to be 
taken as tentative. — The rendering of the terms in the long 
catalogue of diseases contained in this amulet is for the most 
part based on the definitions and explanations of them given in 
the following Hebr. medical works in the Library of Congress: 
pjNp.by Ibn Sina (Avicenna), Naples, 1492; ,T310 ^J?D- 
by Tobiah ben-Moses, Venice, 1705 ; HtJ'Q 'p"")5 > by Maimonides, 
"Wilna, 1887 ; D^Hil "WIN > by Jacob ben-Isaac Zahalon, Venice, 
1663. 

To first dispose of the ' trimmings ' or accessories, the inscrip- 
tion which frames the amulet begins at the right top corner with 
the Aaronite blessing (Nu. 6. 24-26). Between the first and 
second members of the blessing are inserted the words, 'for 
Hannah, blessed above women, daughter of Eachel, bearer of 
this amulet upon her/ and the last six words are repeated 
between the second and third members. Then follows a series 
of mystical names, viz., D*DJVT D*D5D5 DilDfi DilpJN > which 
are usually taken to represent, avaKTes f 'H<£a£crro9 7ra/jL<f>d<ri$ 
Alovvo-os 10 ; irQ JDDIOD irD (also inscribed on the back of the 
mezuzah) which by the ab-gad alphabet are='* 1J*iY?}< HUT 
f£)¥0> by at-bash=miT; CpttQD 'UMD 'ttD. which in 
Pseudo-Sirach are said 'to have brought Lilith back to Adam, 
and when she turned child-murderess like Lamia they were 
set over her'; 11 [WIN > elsewhere with repetition, |W*V1fc<» 
perhaps = DHHN THX> very mighty, mightiest; 12 'But thou, 
JHVH, art a shield about me' (Ps. 3. 4), closing with *p^ 
and its anagram, which is the acrostic of Gen. 49. 18: 'I wait 
for thy help, JHVH. 

In the corners are the four letters of the Tetragrammaton 
spelled out in a way so as to yield the numerical sum of seventy- 
two, the number of the most solemn and potent divine name of 

10 For a different explanation of these words, as being the acrostics of 
certain short invocations, cf. Schwab, Vocabulaire, 65. They also occur in 
the prayers which accompany the blessing of the priests (pn). 

11 Cf. Jewish Encyclop. 1. 295 and 4. 30; Montgomery, op. cit. 260. 

12 Cf. Mitteilungen d. Ges. f. jud. VolTcsTc., Hamburg, 5 (1900). 71, s. v. 
pW3K . Schwab, op. cit. 42: puissantes du chant, deriving the last part 
from p*i • 
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the Kabbalists, found by them in the three verses of Ex. 14. 
19-21, each of which counts seventy-two letters. Underneath 
are the names of the four archangels, Michael, Gabriel, Eafael 
and Uriel. — Along the lower sides of the scroll and forming 
above a sort of arch is a series of three-lettered names of 
uncertain derivation. Under the point of the arch, JT » HlfT > 
while in the lower corners, to the right : JTUOVO > of which the 
first four letters, by reducing the decades to units (the ' minor 
counting'), yield the same sum as i"f)!T = 26, while the last two 
letters, retaining their full numerical value, 410 = fc^lp ; to the 
left, ~p2 "jnV which are formed of the end letters of Ps. 91.11 : 
'For he will command his angels to guard thee on all thy 
ways.' — Following the line of the 'portal' are again scriptural 
passages interwoven with mystical names. Beginning at the 
bottom on the right side : 'Know thou therefore this day, and lay 
it to thine heart, that JHVH he is God, in heaven above and upon 
the earth beneath, there is none beside' (Deut. 4. 39) ; HIP ' IT ; 
"D^Ol? » which is constructed of the last letters of each verse in 
Gen. 1. 1-5; and repetition of 'p 1 ? with two permutations; '0 
JHVH, God of hosts, hear my prayer, give ear, God of Jacob, 
Selah' (Ps. 84. 9) ; '0 Lord, open my lips, and my mouth will 
make known thy praise' (Ps. 51. 17) ; 'I am that I am' (Ex. 
3. 14).— Dispersed through the figures are, on the right side of 
the 'portal,' a number of mystical names of uncertain deriva- 
tion, on the left side, the fourteen triads of the acrostic of the 
prayer ascribed to Nehunya ben ha-Kanah, a rabbi of the first 
and second centuries, representing the forty-two-lettered name 
of God assumed by the Kabbalah 13 ; in the center figure are 



13 As the acrostics of the prayer of Nehunya occur in full or in part 
almost on any and every Jewish amulet, and the prayer . itself is more 
or less of the nature of an incantation (though it found entrance into the 
daily prayers of the orthodox Jews), it may not be amiss to give it a 
place here: 

*o .*mj unno lrmty .-py nn hip .mm -rnn -jm* nVnj n:n *oa 
pn . dSdj Tan "jnpis Darn Dino Dznn ; did# n^D -pirv wn inj 
hip unjw .-ji-wip nor ma p^S nw tit ; yny Sn: -pio nnn t?np 

It closes with the doxology : ' niD1 ^ n ^ :n P^ * DBn 

"TJN uh)pb lni^O 1)2D Dtf -jrO; in acrostics: YWyw'2 . 
Translation : 

Oh, pray, by the power of thy great right hand, loosen her who is bound 
(cf. Luke 13. 16). Receive the song of thy people. Exalt us, cleanse us, 
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seen '"MP in its six permutations and some of the mystical 
names, closing with PSVO • while in the ' crown ' above is appro- 
priately set ^NnnoN- 14 

THE INVOCATION 

The numbers on the margin refer to the corresponding num- 
bers on the key plan. 

oovtya "ihk o'anan atpv ni*ovn 'rt?& mrr njk i 
f^o^i Nfum inrr "yi-ort *ptr fyo 1 ? 'wnnna ^101 2 
'•vronm "pan pn« nvo ty pipnn w tjnifi©n dip 
"usw dYjiwi vtywai nt?o noo tyo'pipnn D'ismpn 

D'naiom nmwn "» ia na>y 
ty D'jioon onaai Dotfran rooB> firo^i "onxoa 3 
"wn ^ana 'wiix "anaa "DPrne' D'o'tn M nsipnn 
^M»inn» nr dv ty njioon "i^on naai oca 52 . . . . 
D'j-i nr tsnn ty njioon yfram "tar naai DE>a 4 
nr dv ty o^ioon i^oni Mian naai oeo 'won 
D^Jioon ^tfram tei naai Dtra *wrn p-iv 

"njnpn ty 5 
rfwrn -|ioni "omni -iryni pni ^xm "mum ■tiobtk!' 6 
npivi mx "730 ssl ?n-) na M n'ao rurf? ram "pai prn 
nwai nnax n'oia D'jorai D'jn tftfrin »ro Moi 

♦j»o Moi M n»Tj 
j-idiiooi wtnn »vn a*o pa pin pa .jtr» pa B'tnn axa 7 
nsa^oi nn»on no-nnoi nptr fvoioi pyjspoi "man 
33 njnaoi "pintroi "a^rr naiaoi aia'D.n mnoi 



awful one. O mighty one, guard those who seek thy unity as the pupil 
of the eye; bless them, cleanse them, have compassion upon them, bestow 
always thy righteousness on them. Strong one, holy one, in the abundance 
of thy bounty lead thy congregation; single one, exalted one, turn to thy 
people, those who are mindful of thy holiness. Receive our entreaty, and 
hear our cry, thou who knowest the hidden things. Blessed be the name 
of his glorious Kingdom forever. 

"'Crown of God,' or 'crowner of God,' with prosthetic X. One of 
the 'princes of the face,' vice-regent of God. In Berak. 7* he is identified 
with JHVH; cf. Jewish Enc. 1. 594. 
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1 (above). The amulet described on pages 157-167. 

2 (below). Another amulet in the collection. 
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B>mn rfrrnn 3B pdiddi ^jncn ^inoi "onaxn trjnoi 8 
wo ^aoi ooan nanoi "nrwn ij^oi p pntrm 
"H'^itD nrnpoi "npi pa n'tnay pa rrovn pa nmp 
n'DnNOi Din nrvm na*DDi none xan *7\n *j*d taoi 
♦■nnoi *njnr na*DD D'-farr mjnajnN 0*0 "?aoi epjn 
NpionaDNO D^iyn O'dji o»p dhwoi ""nrtw '"ip'^rr 
to yno-rrnro pin py »ro ^aoi moDoi "man *?n 
p c]dv ma p anana wra wj; n*a ato n't? fpv 
pproi n*y?i py?i pn tpw wo 'woi «py *ty ma 
na jtukdi mnooi 4, nojttoi 46 pt£"a pnrn rmtroi 
jvd vnn^in ik 5?n nane> »yo ^aoi n^n nai 48 mno 
njrpe>oi o>on pvrr wo ^aoi o»nnn d'o in on nan 
pudd orra nTW oipo ^aa movo pa D>a pa o»on 
nnnji »jk iriN o'oa nayn »a amae* *npo rra o»pn 
49 "|a nyan k 1 ? nan 1 ?*! man n"? e>x 103 "j^n *a -paDtJ" n 1 ? 

o'jax miaooi "jno miaooi 9 
nB*a*a pa o*a pa pieo pa n*aa pa rfrto wo ^aoi 10 
♦a ainatt* jopo na o w p»i n'n'tr oipo ^aa nio^Do pa 
mm nna wo ^aoi -it "po mrr *a tov n 1 ? ^la* 
nuvonoi moftnoi 33*? pnonoi mjm nm nrm 

M poi 61 pss»3 

nynn rpnoi 'rcfraoi ptj*3 11 

Tfruoi 53 naaJoi o'a najooi -onoi 12 

tyi nto nvj pK mao wo ^aoi 13 

inntr nanni narwn *?y njioon 'wan** ■pcto? mvni 14 

pjya nv-ian ^a wyai "p»ya 15 

rrnni nnanN D^a iB>pa»B> ie 

nainx 17 

onw;D is 

pJON wya nana 19 

rrovr nansoi "nj^tna 20 

"TITI 21 

rrnro 22 



162 I. M. Casanowicz, 

wik D'aronn v-ny wya -fraa on^ya maiao 23 
mjm roe>p "nwu *?3a rYynu rrnrri lnyoe^ onom 

tfruft niioi rne>:nnorr 24 
new ^a ^n^N mm *py ^ nirn Hfri *rvn n 1 ? 59 'idjk 25 

TRANSLATION 

1 JHVH, God of hosts, who dwellest among the Cheru- 
bim, mighty among the upper ones 

2 and ruler over the lower ones, 15 for the sake of thy great, 
mighty and awful name ; and for the sake of the Shem ha- 
Meforash 16 which was engraved upon the brow of Aaron 
the priest, 17 and its holy attributes 18 which were engraved 
upon the staff of Moses our Teacher, peace be upon him, 
with which he performed the signs and wonders 

3 in Egypt; 19 and for the sake and by the power of the 
angels who are appointed over the Tekufah 20 and their 
. . . princes, 21 Gabriel, Uriel, Barakiel, Rabiel . . ., 22 and 
in the name and by the power of the angel who is appointed 
over this day, Jehu c iel ; 

4 in the name and by the power of the constellation 23 and 
of the angel who are appointed over this month, Pisces, 
Bumiel ; in the name and by the power of the planets and 
of the angel who are appointed over this day, Jupiter, 
Wiruel ; in the name and by the power of the constellation 
and of the angel who are appointed 

5 over the hour — 25 

6 May est thou guard, preserve, deliver, shield and help, and 
have compassion upon, and sustain, prosper, favor, bless 
and heal Hannah — blessed be she above women — daughter 
of Rachel, 28 from all trouble and distress, and from all 
kinds of evil and enduring diseases in her two-hundred and 
forty-eight members and three-hundred and sixty-five liga- 
ments. 29 And from all kinds of 

7 headache, be it old (chronic, cephalaea), be it recent (inter- 
mittent, cephalalgia periodica) , be it pain of the half -head 
(migraine, hemicrania) and of lesion of the brain (boil or 
abscess?) 30 , and of madness, and illusion (melancholy), and 
lasting sleep (coma, lethargy), and epilepsy, and vertigo, 
and incubus, 31 and loss of speech (aphasia), 32 and cramps, 33 
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8 and convulsions, 34 and baldness, 35 and dandruff, 36 and creep- 
ing of the head (formicatiof), and malignant eruption 
(eczema or favusf), and the plica? 1 and pediculosis. And 
from all kinds of fever, be it ephemeral, be it putrid, be it 
hectic, 38 and of the fever of . . ., 39 and from all kinds of 
disease caused by the overheating (literally, boiling) of the 
blood, and of redness of the body (erythema, erysipelas?), 
and from all kinds of boils which are engendered from 
sweat, 40 and dropsy, 41 and coughing, 42 and the bad and heavy 
exhalations which mount from the stomach to the brain, 43 
and shivers (or rigidity 44 ). And from all kinds of the evil 
eye, so that she be like the seed of Joseph over whom the 
evil eye had no dominion as it is written : i A fruitful bough 
is Joseph, a fruitful bough by a spring. 745 And from all 
kinds of sorcery, and Shedim Lilin and Liliths, and injuri- 
ous spirits, and destroyers and evil spirits, 46 and Na c amah, 47 
and Mahlath, and Agrath (or Igrath), daughter of Mah- 
lath, 48 and her train. And from all kinds of burning by 
fire, or its products, as a hot object or boiling water. And 
from all kinds of injury by water, and sinking in water 
(drowning), be it in the sea or in ditches, wherever there 
may be a danger in them. So that there may be fulfilled 
in her the verse of Scriptures : ' When thou passest through 
the waters I will be with thee, and through the rivers, they 
shall not overflow thee; when thou walkest through the 
fire, thou shalt not be burned, neither shall the flame kindle 
upon thee.' 49 

9 And from the falling in of a wall, and the falling of stones, 

10 and from all kinds of falling, be it in the house, be it in 
the street, be it on sea, be it on land, be it from ladders, 
wherever it may be. So that may be fulfilled in her the 
verse of the Scriptures: 'Though he fall, he shall not be 
cast down, for JHVH upholdeth his hand.' 50 And from 
all kinds of dread, fear, trembling and shock and horror, 
and stupor of the heart, and evil dreams, imaginings and 
visions 51 and evil things (or words) 52 ; 

11 and confusion and distraction of the mind. 

12 And from pestilence and plague, wherever it may be, and 
epilepsy, 53 and running catarrh of the head. 54 

13 And from all kinds of danger. Amen. Enduring for ever. 
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14 And mayest thou command the angel Ahabiel, who presides 
over love and desire, 55 that he render her an object of favor 
and grace and compassion 

15 in thine eyes and in the eyes of all people, to the end, 

16 that they all desire her love, so that she shall be 

17 loved (or lovable) 

18 in their eyes 

19 as Tamar was in the eyes of Amnon 

20 at the beginning, 56 and as the love between Jonathan 

21 and David. 57 

22 And may she be 

23 honored in their eyes as a King is in the eyes of his serv- 
ants, who love him and render him obedience. And may 
she be delivered from all severe and evil decrees, 58 

24 which come in upheaval upon the world. 

25 Amen. Enduring for ever. Fear not nor be dismayed, 
for with thee is JHVH thy God wherever thou goest. 60 I 
wait for thy help, JHVH. 

15 That is, the angels as the denizens of heaven, and mankind, living upon 
earth, constituting the two domains of JHVH's rule. Cf. the antithesis of 
,L ?*ntf (angels) and D'pWD (the oppressed D"pH2f) in Kethub. 104a and 
of y and 'fi , applied to the reign of Solomon in Sanh. 20 13 . Parallel to it 
is the distinction between the n^JJD hw K ,L ?DD (familia superior) and 
HDD 'tr£3 (familia inferior) in Berak. 17*; Sanh. 38 b , 99^. 

16 That is, the Tetragrammaton, the separated and distinguished from all 
other names, cf. Jewish Enc, 11. 262. 

17 Referring to the golden frontlet (^"V), engraved with the words 
miT7 BHp , which Aaron wore on his forehead, Ex. 28. 36. 

18 nnn , from rrn, the various modes and manifestations of God's 
being, so that it may be rendered, the attributes, as in God substance and 
accident are identical. They probably refer to the attributes of JHVH 
enumerated in Ex. 34. 6f. 

19 Ex. chs. 4-14 passim. — It is interesting to compare with this form of 
invocation that of an Aramaic amulet published by Professor Montgomery 
in JAOS. 31 (1911). 273ff., where the appeal is made by the objects 
themselves: 'with the wand of Moses and the shining plate (N3P20 of 
Aaron the high priest . . .', which seems to imply the conception of 
a magic potency inherent in these paraphernalia which is still active after 
the things themselves have vanished ( something like the wdkonda or 
orenda of the Indians). The present amulet keeps on a higher, more 
spiritual, plane; in fact, it endeavors to remain within the fold of mono- 
theism, though the very raison d'etre of amulets, presupposing as they 
do the existence of a number of spirits, endowed with great power and 
enjoying a large measure of independence in their actions, constitutes a 
breach in the unity of God. 
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20 Hfllpn , properly, turn, cycle, then season. On the superstition con- 
nected with the changes of the seasons s. Jewish Erie. 12. 77. 

21 Possibly of a corruption of DTHIPDI , 'and their servants, 7 or ' ser- 
vitors, 7 i. e., the angels who serve under the archons of the heavenly 
bodies. 

22 Worn off so as to be illegible. 

23 bfD is used rather loosely in rabb. literature for constellation, planet, 
then fate, fortune. It would seem that the scribe of this amulet had 
simply accumulated names and terms without much regard to the niceties 
of the astrological definitions and distinctions. 

24 The first two angels named in 3 and 4 are familiar from the Biblical 
literature. S&T313, praise of God; '31, greatness of God; vfcTpliT is 
considered by Schwab, op. cit., 142 as a corruption of 7K"liT , one of the 
names of Metatron, and name of the angel ruling over Thursday; 'D11 , 
exaltation of God, is according to Schwab (ib. 245), name of the angel 
who watches over the month of Adar (March -April), while 'VI (ib. 118) 
is the name for Mars on Tuesday and for Jupiter on Thursday. 

25 For a detailed assignment of the rule of the planets to the days and 
hours and their changes in the four telcufoth cf. Eashi to Shabb. 129 b and 
Schwab, Vocabulaire, etc. under the names of the angels enumerated here; 
for the general belief in the appointment of angels 'for an hour, day, 
month, year,' cf. Montgomery, Aramaic Incantation Texts, etc., 55, 56 
and n. 31. 

26 Passes over from Imperf. to Imper. or Inf. 

27 Initials of "pan Sn*tt DHMD, Jud. 5. 24. 

28 In amulets and prayers for the sick in general descent is reckoned by 
the mother, cf. Shabb. 66*: KD-Kt KDW2 "2"" 2D ^73, 'AH incantations (prop- 
erly, countings, because the incantations were for efficaciousness repeated 
several times and therefore counted) are in the name of the mother. 7 
If there be in this practice a lingering reminiscence of a matriarchal 
organization of society, cf. Montgomery, op. cit., 49, n. 1, the .lews have 
no thought of it, but base it on Ps. 86. 16 and Ps. 116. 16: 'I am thy 
servant, the son of thy maid servant.' 

29 For a detailed enumeration of the parts of the human body s. Mishnah 
Ohal. 1. 8. The 248 members correspond to the same number of precepts 
(HEM; mWD) of the Torah, while the 365 ligaments (properly, veins, under 
which vague term the Talmud comprises the arteries, nerves, muscles, etc.) 
stand for the 365 prohibitions of the Torah Cj;n K 1 ? 'D) as codified by the 
rabbis, cf. Yoma 75^; Berak. 45 a . 

30 KDVD , Levy, Neuhebr. u. Chald. WB., s. v.: Blatter -pus tula, blister, 
papula. Targ. of Prov. 26. 26 renders JlKtfD (destruction) by KfiDVD; 
the verb DID , means to bruise, crush, and to stir, mix. 

31 Properly, heaviness of, or pressure upon, the heart, the symptoms of 
the nightmare. 

32 Literally, silence. 

33 n}T)D in the original doubtless a mistake for W)3 , from f*13 , to 
compress, contract, squeeze. 

34 Properly, shaking, disturbance, of the limbs. 

35 'Disease of the fox 7 (alopecia), from the resemblance of baldness to 
the mange in this animal. 
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86 Literally, bran. The Greek word irlrvpov (or plur. Trirvpa) from which 
the medical term for this ailment, pityriasis, is derived, has the same 
meaning, on account of the resemblance of the thin scales, which exfoliate 
from the skin of the head, with the husks of grain which constitute the 
bran. 

37 '£?H "1JT 7p most likely an error or a lapsus calami for fijT/p , properly, 
braiding, plaiting of the hair, then, matting, clotting, the designation of 
the plica polonica in Hebr. medical works. 

38 Properly, thin ; it is the fever which consumes the tissues and causes 
emaciation. 

89 nUID , unknown. 

40 Only the first two letters in the original are distinct; T\p)l ("•?) fits into 
the context. S. the translation. 



41 Arab. 



iS*"' 



42 Arab. JLju* . 

43 Dr. C. C. McCulloh, Curator of the Army Medical Museum in Wash- 
ington, was first to suggest that KplD"13DK might be a corrupted trans- 
cription of Spanish estomago. The whole phrase occurs in several of the 
Hebr. medical works with the spelling: NDDJMDtfN, confirming Dr. McC.'s 
guess. DH'K is the scriptio plena, so frequent in post-Bibl. writers of 
IK, Gen. 2. 6; cf. Ben-Yehuda, Thesaur. Totius Hebraitatis, i, 52 s. v. IN- 

44 Cf. "V3D Ps. 119. 120: 'My flesh trembles/ and Piel, Job 4. 15: 'My 
hair stood. ' 

45 Gen. 49. 22. Amulets for children often consist of this verse only, 
either inscribed and hung on their body or embroidered in some piece of 
their dress. — -In explaining the immunity of the descendants of Joseph 
from the evil eye R. Abuha said: 'Read not |\T ,! 7# but y ^ty* i. e., rising 
above the power of the (evil) eye/ while R. Jose b. Hanina derives it 
from UT1 in Gen. 48. 16: 'As the fishes (D^l , denom. from nn> in the 
sea are covered by the waters so that the evil eye has no power over them, 
so also it has no power over the seed of Joseph/ Berak. 20a and 56K 

46 For a detailed definition of the names of the several categories of 
demons and the distinction between them s. Montgomery, op. cit. f § 12, 
p. 67ff. Rashi to Sanh. 109* gives the following characterization of the 
Shedim, Ruhin and LUin: The Shedim have the form (miV) of man and 
eat and drink like men; the Ruhin have neither body nor form; while 
the Lilin have form of man but also wings, cf. also Nid. 24*>. In Hag. 
16a the possession of wings is also ascribed to the Shedim. It is said 
there of them that they share three qualities with men and three with 
angels: they eat and drink, and propagate, and die like men, but have 
wings, foreknowledge of the future, and can traverse the world from end 
to end like angels. 

4T Na'amah, daughter of Lamech and sister of Tubal-Cain (Gen. 4. 22), 
is in the demoniac hierachy of the Kabbalah (alongside of Agrath and 
Lilith) queen of the demons, wife of Samael and mother of Ashmodai 
(Asmodeus), cf. Jewish Enc, 4. 518. 
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48 In rabb. literature, Pes. 112*>, Numb. Midr. E. 12. 3, a she-demon who 
roams through the streets on Wednesday and Saturday nights at the head 
of eighteen myriads of angels of destruction everyone of whom has by 
himself power to destroy. 

49 Is. 43. 2. 

50 Ps. 37. 24. 

51 For the references to dreams and apparitions in incantations s. Mont- 
gomery, op. cit. 82f. 

52 yh'O means both. 

53 Already enumerated above under 7. 

"Arab. Jw and *J y . 

55 For the angels of love see Montgomery, op. cit. 178ff. 

56 That is, before the love turned into hatred, cf. 2 S. 13. 1 with v. 15. 

57 Cf. 1 S. 18. 1; 20. 17; 2 S. 1. 26. 

58 nv?Jl from ^U , to cut, split, turn, to decide, pass a sentence (cf. 
Latin decider -e), Job 22. 28, hence T\TU decision, decree, Dan. 4. 14; 
5. 21. In Jewish usage the word has the specific meaning of unfavorable 
decrees against the Jews by the (non- Jewish) governments. 

59 Initials of 1JN H^D mj |D« . 

60 Cf. Deut. 31. 8. 



